The discovery of a complete codex in Coptic at the Nubian monastery of Qasr el Wizz has attracted the attention of several scholars. The edition of Péter Hubai has provided a base for all subsequent analyses of the text and already two related publications have been announced. The present contribution is the result of reading the Wizz Codex in a study group at the University of Bergen on Coptic texts, yielding an updated transcription and translation of the text.
Introduction
The Oriental Institute of the University of Chicago was one of numerous institutions that participated in the Aswan High Dam Campaign, which was conducted under the auspices of UNESCO in the 1960s. Among the sites excavated, most have already been published in the Oriental Institute Nubian Expedition (OINE) publication series. The monographs of the last three remaining sites are set to be published by 2015. They concern the sites of Dorginarti, Serra East and Qasr el Wizz. Material from all these sites has already been published by different scholars in various venues. For example, the monastic site of Qasr el Wizz has become famous mainly through two publications regarding two of the hundreds of textual finds there. More precisely, a bilingual (Old Nubian and Greek) version of the Benedicite, written with ink on the walls of the church at the monastery, was published by John Barns; 1 and a complete codex in Coptic, containing two hitherto unknown Early Christian texts, was published by Péter Hubai. 2 The focus of this fourth paper in the series Miscellanea Epigraphica Nubica will be the corrigenda to the Coptic codex published by Hubai. These will be provided as an updated transcription and translation that were prepared during the group reading of both texts of the Wizz Codex at the University of Bergen.
Oriental Institute, the late George Hughes. A preliminary translation in English was produced, but never published due to Hughes' expressed wish that it remain in the archive of the Oriental Institute. Hughes' translation has been consulted by several other scholars in the years that ensued, 3 including Péter Hubai, the Hungarian scholar who published a monograph on the Wizz Codex, first in Hungarian and then in German. Hubai correctly noted the similarities between the Wizz Codex and the Gospel of the Savior. 4 An English translation of the second text of the Wizz Codex was published by Pierluigi Piovanelli, who also linked the Wizz text with the Gospel of the Savior.
5 These similarities have also been discussed by Stephen Emmel while he was preparing the reedition of the translation of the Gospel of the Savior. 6 In the same work, Emmel also presented his own translation of the first five folia of the Wizz Codex.
7 In a forthcoming collection of Christian apocrypha edited by Tony Burke and Brent Landau, Alin Suciu "will be contributing with several translations, including the partly parallel 'Gospel' of the Savior" 8 and in the same volume Paul Dilley will present his own English translation of the Wizz Codex.
As mentioned above, all the archaeological material unearthed at the Wizz monastery in 1965 by OINE will be published in the Chicago series http://alinsuciu.com/2012/10/04/george-hughes-translation-of-a-coptic-apocryphal-manuscript-the-qasr-el -wizz-codex/ of monographs. Although the final publication of the OINE series will not include a translation of the Wizz Codex, upon reading the text it became apparent that there were still some issues to be settled. In anticipation of OINE and Dilley's publications, we decided to present in this short paper the outcome of our weekly meetings that took place between January and March 2013.
Transcription and Translation
The transcription of the Wizz Coptic Codex, presented in the column on the left-hand side, follows the Leiden editorial rules. The main points of divergence between the present transcription and the one of Hubai concern the supralinear strokes; two cases where visible (but corrected by the scribe) letters are not transcribed (page 11, line 8, and page 17, line 9); one case of a haplography wrongly transcribed (page 24, line 1); and three more substantial improvements to the reading of the text, namely in page 17, lines 7 & 8, in page 25, lines 1 & 2 and in page 25, line 3.
The updated translation is presented in the right-hand column and attempts, to the extent that it is possible, to respect the distribution of lines in the original. Some points of grammar are explained in footnotes.
Page 3 A discourse that our Savior and 3 our Master, Jesus the Christ, ϥ taught his 6 ϩ holy and glorious apostles 9 before he was taken up, ϥ concerning ϭ the power and the authority and the conduct of 3 ϩ the glorious and ϥ ϩ ϩ life-giving Cross. In 
Concluding remarks
The Wizz Codex is a luxurious example of Early Christian book production. The codicological, paleographical and iconographical details of the manuscript are therefore worth becoming the objects of special case studies in the future. This will allow research to move beyond Hubai's publication which has opened the path for further investigations on the dating of this work, the locality of the scriptorium that produced it, the meaning of the texts, their liturgical function and literary significance. The ambition of the present paper has been solely to improve the reading and understanding of the two literary works writen on the 17 parchment leaves of the Wizz Codex. The text is written in easily understandable Sahidic Coptic. However, the scribe seems to have been uncomfortable with longer and more 13 Read .
complicated sentences. The most characteristic example, and a passage that might appear obscure in our translation without further commentary, is the phrase between the end of page 17 and the first lines of page 18: "...they will come under the shadow of the Corss and they will stand there -either if one has given the hungry to eat, or they have given the thirsty to drink, or one gives clothes to the naked, but especially to those who have written the books of praise to the Cross". In our opinion, the italicized to translates the direct object marker -, which puts the authors of the books in the same category as the hungry, the thirsty and the naked. Therefore they are not to be counted among those who will stand under the shadow of the Cross, but are rather among those who are recipients of benefactions. This element in the text points to the existence of Christian patrons who commissioned the production of such prestigious objects. Thus, for the scribe of the Wizz Codex his (or her?) patrons are set among the merciful Christians who deserve the blessings of the Cross. Our reading of this passage gives the modern reader insight into the sentiments evoked by this object of religious contemplation, as well as into the social dynamic between those who participated in the book market in Christian Nubia and Coptic Egypt. 
